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Halil Atilla SIVRIKAYA?

1. GiRi$

Arap Bahariile es zamanli olarak, Ortadogu ve Kuzey Afrika’daki
teror ve ayaklanma faaliyetlerinde ciddi artis yasanmis, bolge Ulkeler
ince mezk(r sahada lider olma baglaminda dini mezhepcilik temelinde
yasanan siyasi ve askeri rekabet artmistir. Blgedeki i¢ savaslar ve artan
jeopolitik rekabet baglaminda Suudi Arabistan (SA) ve iran arasindaki
mezhep micadelesinin yani sira; Katar ve Turkiye ile SA, Birlesik Arap
Emirlikleri (BAE) ve Misir arasinda da ayri bir kutuplasma kendini
gostermistir.

Misir’da yasanan darbe sonrasi Musliman Kardesler’ce (MK)
temsil edilen Siyasal islam’in baski altina alinmasinin politik alanda
yarathgl ideolojik bosluk, Selefi uzantili siyasi olusumlar igin blylk
bir firsat yaratmistir. Benzer durum Libya, Tunus, Fas gibi llkelerde de
hissedilir diizeyde yasanmistir. MK’ya yonelik siyasi kisitlama, Selefi
gruplarin yonettigi siyasi olusumlarin 6nlini acarak, mezk(r tlkelerde
rejim ile iyi iligkiler gelistiren radikal goruslt politik gruplara hareket
alani agmistir.

Nitekim Libya’da SA'nin destekledigi Medhalilik uzantili Selefi
gruplar tlkedeki krizi firsata cevirerek silahli yapilanmaya gitmis, bolge
genelinde siddet eylemlerine basvurmaya baslamistir. Glinimizde
Medhalilik akimi, Libya’da cihat séylemi (zerinden Suudi hikimeti
icin “casusluk” yapmakla suglanmaktadir. Bu minvalde, SA'nin Selefi
uzantilh gruplar vasitasiyla bolgede yurattigli ortili faaliyetlerindeki
etkinligini ciddi olgide artirdigini séylemek miumkindr.

Ayrica Libya’da General Halife Hafter, Medhali gruplari, DEAS
ve Ensar El Seria gibi diger radikal gruplarin yani sira MK’ya karsi da
kullanmakta ve dogrudan desteklemektedir. Dolayisiyla halihazirda
her ne kadar BAE Libya’da 6ne cikan bir aktor gibi gorilse de, gercekte
bolgedeki Truva atinin SA oldugu degerlendirilmektedir.

1 Ortadogu ve Kuzey Afrika Ulkeleri Analisti, Baskent Universitesi Stratejik Arastirmalar
Uygulama ve Arastirma Merkezi
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2. ORTADOGU VE KUZEY AFRIKA ULKELERINDE DIiN VE
DEVLET iLiSKILERI

Ortadogu ve Kuzey Afrika (ODKA) Ulkelerini olusturan halklarin
temel farkhliklari arasinda din ve mezhep, etnik kdken, asiret ve
kabileler yer almaktadir. Mezk(r bolge, tarihi sireg icerisinde bircok
farklh devletin hegemonyasi altina girmistir. Bolge Ulkelerinde agirhkli
olarak din ve mezheplere dayali ve asiret/kabile temelli siyasal yapi, en
tepe yoneticisinin ve yakin akrabalarinin tercihleriyle sekillenmektedir
(Akengin ve Glircay, 2014). S6z konusu yapilanma, devlet baskaninin
hayati boyunca rejimin basinda kalmasina yol agmakta ve yonetemez
hale geldiginde Ulkeyi yonetme yetkisini mirascilarina devretmesiyle
sonucglanmaktadir (Akengin ve Glirgay, 2014). Halkin hosnutsuzluklarini
dile getirme cabalari ise siddetle bastiriimaktadir (Akengin ve Girgay,
2014).

ODKA’'da Musliman kimligi monolitik bir kavram olarak
gortilmemelidir (Akengin ve Gilirgay, 2014). Zira bu bodlgedeki dini
topluluklar kendi igerisinde farkli dini alt gruplara, mezheplere
ve egilimlere ayrilmaktadir (Akengin ve Giircay, 2014). Ornegin,
Libnan oldukga karmasik bir dini ve etnik yapiya sahiptir ve bunun
sonucu olarak siyasi sistemi de bir hayli karmasiktir (Akengin ve Giirgay,
2014). Labnan’daki siyasi glic, dinler ve mezhepler arasinda nifusla
orantili olarak paylasilmaktadir? (Athoglu, 2005). Ancak buna ragmen
Ulkede dinler ve mezhepler arasindaki siyasi glic miicadelesi halen
sirmektedir.

Geleneksel islamcilik anlayisina sahip olan ODKA iilkelerinde
bu yapiyl koruma kaygisi, yonetimi statiikocu bir tutum sergilemeye
itmekte ve islam, hem din (kiltiirel ve toplumsal hayat) hem de
devlet (siyasal hayat) olarak yasanmaktadir (Akengin ve Giircay, 2014).
Dolayisiyla bu llkelerde rejime karsi ¢cikmak dini ilke ve degerlere karsl
cikmak olarak algilanmaktadir (Akengin ve Giircay, 2014). Ornegin,
SA’da siyasal rejim, Suudi ailesinin siyasal gliciinlin yani sira bu ailenin
mesruiyet saglayici dini glicine de dayanmaktadir (Akengin ve Gircay,
2014).

Din ve devlet arasindaki iliski, insanlk tarihinin basindan bu
yana belirli donemlerde ve muayyen cografyalarda degisim gosterse

2 Ulusal Pakt gergevesinde, Libnan’da 1932 nifus sayimina dayanan bir siyasal yonetim sekli
benimsenerek karmasik bir siyasal yapinin temelleri atilmistir (Athoglu, 2005). Bu kapsamda,
Cumhurbaskani Maruni, Basbakan Siinni, Meclis Baskani ise Sii olmak zorundadir (Atlioglu,
2005). Parlamentoda temsil orani ise Hiristiyan ve Misliimanlar arasinda Hiristiyanlarin lehine
6/5 oraninda olmalidir (Atlioglu, 2005).
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de mezklOr kavramlar tam anlamiyla birbirinden kopmamistir. Bu
cercevede Ozellikle ODKA’da dinin devlet (izerinde, devletin de din
Uzerindeki etkisi yadsinamaz diizeydedir (Yuksel, 2013). Zira 6rnegin
Tunus’ta, Sidi Buzid isimli kicik bir yerlesim yerinde Tunuslu bir
gencin yolsuzluk ve kétli muameleye tepki olarak kendisini yakmasiyla
baglayan Arap Bahari ile mezk(r cografyada din ve devlet etkilesiminin
oldukga boyutlandigi gortlmiustur (Yuksel, 2013).

Arap Bahari ile es zamanl olarak boélgedeki teror, i¢ karisiklik
ve ayaklanma olaylarinda da artis yasanmis, Ozellikle bdlge
Ulkeleri tarafindan ODKA’da liderlik etme konusunda, dini mezhepcilik
temelinde yasanan siyasi ve askeri rekabet tirmanmistir. Ginlimuzde
ODKA’da din ve devlet etkilesiminin dinamigini belirlemek zordur. Zira
son yillarda bolgede yasanan siyasi ihtilaflar, devletlerin beka sorunlari,
terorizm ve dini radikalizmin artmasi gibi hadiseler bélgede oldukga
belirsiz bir manzara yaratmistir (Ortadogu’da Jeopolitik Durum, 2015).

ODKA'da dinin siyasetle etkilesim icerisine girmesinde,
“Siyasal islam” kavrami miihim bir rol oynamaktadir. Ancak bu noktada
Siyasal islam kavraminin, daha ust bir kavram olan “islamcilik”
mefhumu ile 6zdeslestiriimemesinde fayda miitalaa edilmektedir (Cay,
2015). Nitekim islamcilik kavrami islam’i siyasi boyutlari dahil bir biitiin
halinde ele almaktadir (Cay, 2015). Siyasal islam ise islam’i siyaset
merkezli yorumlayan bir kavramdir (Cay, 2015).

islamcilarin  siyasi  ideolojileri ile ilgili  kaynaklarin,
genellikle Batili diistiniirlerin eserlerinden olustugu gézlenmektedir. Bu
kapsamdaislam’indafarkliagilardantanimlandigina sahit olunmaktadir.
Siyasal lislam, devletin yénetiminde bulunan bireylerin kendi
hedeflerine ulasabilmek icin, islam dinini anlama ve yorumlama sekli
olarak ifade edilmektedir (Okur, 2010). Devrimci islam ise islam dininin
kokli degisikler gecirmesi gerekliligini iddia eden kesim tarafindan
kullanilmaktadir® (Okur, 2010).

Bu baglamda Siyasal islam kavraminin amaglarinin da
tanimlanmasinda fayda gériilmektedir. Siyasal islam, devletin islami
esaslara gore yapilandirilmasini kendisine amag edinmekte ve devlet
yonetiminde islam’in referans alinmasini hedeflemektedir (Cay, 2015).
Ayrica Siyasal islam, din dncelikli bir devlet yénetim tarzini uygulamayi
amaclamakta ve dinin var olmasi ve bu varligini devam ettirmesini
dogrudan iktidara baglamaktadir (Cay, 2015).

3 Radikal islam ile Devrimci islam kavramlarinin ekseriyetle birbirinin yerine kullanildiklari
gozlenmektedir (Okur, 2010).
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ODKA cografyasini inceledigimizde, Siyasal islam kavrami, bir
toplumun veya bir Glkenin siyasi, toplumsal ve ekonomik hayatini
sekillendirmek icin islami referanslara basvurmasi olarak karsimiza
cikmaktadir (Yakis, 2012). Bu kapsamda Siyasal islam; esasinda islam’in
kurallarina iliskin cesitli derecelere dayanan ve usule uygun sekilde
kurulmus bir siyasi parti veya bir birlik ya da siyasi bir hareket tarafindan
tasarlanmis bir siyasi programa delalet etmektedir (Yakis, 2012).

ODKA'da, Israil* istisna olmak Uzere Musliman nifus,
halkin gogunlugunu teskil etmektedir. Her ne kadar bu cografyada
mezhepsel olarak agirhgi Stinni nifus olustursa da, Hristiyan, Sii ve Diirzi
kesimler de belirli boélgelerde varliklarini siirdlirmektedir. Bolgede
kendisini laik olarak tanimlayan pek cok iilkede dahi islam’in siyasal
yasamdaki agirligi hissedilir diizeydedir.

Esasinda LiUbnan anayasasi disinda butin Arap ulkelerinin
anayasalari islam’a génderme yapmakta ya da islam Hukuku’'nu
temel almaktadir. “Masrik” olarak bilinen Ortadogu (lkelerinde islam
Hukuku, pozitif hukukun temel kaynagini olusturmaktadir (ince, 2011).
“Magrip” olarak bilinen Kuzey Afrika ilkelerinde ise islam, devlet
dini olarak kabul edilmektedir (ince, 2011). Ancak bu Ulkelerde islam
Hukuku ile devletin hukuku arasinda belirgin bir 6rtlisme zorunlulugu
bulunmamaktadir (ince, 2011). Neticede hem Magrip cografyasinda
hem de Masrik cografyasinda yer alan ilkelerin anayasalarinda islam
dini bir sekilde yer almaktadir®.

* Bolge llkelerinden farkli dini ve etnik yapiya sahip olan israil, parlamenter demokrasi ile
yonetilmektedir (Akengin ve Glrgay, 2014). Anayasasi bulunmayan Ulke kuruldugu giinden
itibaren “Temel Yasalar” yoluyla yonetilmektedir (Akengin ve Glrgay, 2014). Yahudi halkin
¢ogunlugu olusturdugu dlkede, dort yilda bir gizli ve nispi temsil usuliine dayal segimler
yapilmaktadir (Akengin ve Giirgay, 2014).

51959 tarihli Tunus Anayasasi’nin 1.Maddesi’'ne gore; Tunus 6zgir, bagimsiz ve egemen bir
devlettir; dini islam, dili Arapga ve rejimi cumhuriyettir (ince, 2011). Cezayir Anayasasi’nin
2.Maddesi’'ne gére; islam devletin dinidir (ince, 2011). Fas Kralligi Anayasasi giris bolimiinde
Fas Krallig’'nin bir islam devleti oldugunu yazmaktadir (ince, 2011). Libya’da 1969 Anayasasi’na
gore; islam devlet dinidir (ince, 2011). Libya’daki 1977 Anayasas’'nda ise Kur’an-1 Kerim’in
cemabhiriye halkinin yasasi oldugu yazmaktadir (ince, 2011). Misir Anayasasi’'nin 2. Maddesi’ne
gore; devletin dini islam, resmi dili Arapca olup, islam seriatinin ilkeleri yasamanin
temel kaynagini olusturmaktadir (ince, 2011). Suriye Anayasas’nin 3. Maddesi’ne gore;
Cumhurbaskaninin dini islam dini olmalidir ve islam Hukuku yasamanin temel kaynagidir
(ince, 2011). Urdiin Kralligi Anayasas’nin 2. Maddesi'ne gére; islam devlet dinidir ve resmi
dil Arapcadir (ince, 2011). Suudi Arabistan Kralligi Temel Yasasi 2. Maddesi’ne gére; Suudi
Arabistan Kralligi egemen bir islam devletidir, dini islam’dir, Kur’an-1 Kerim ve Peygamber
siinneti anayasadir (ince, 2011). Yemen Anayasas’'nin 2. Maddesi’ne gére; islam devletin
dinidir (ince, 2011). Kuveyt Anayasas’’nin 2. Maddesi’ne goére; islam devletin dinidir (ince,
2011). Bahreyn Anayasas’nin 2. Maddesi'ne gére; islam devletin dinidir (ince, 2011). 2003
Katar Anayasas’nin 1. Maddesi’ne gére; islam Katar’in dinidir (ince, 2011). Birlesik Arap
Emirlikleri Anayasas’’nin 7. Maddesi’ne gére; islam, birligin resmi dinidir (ince, 2011). Irak
Anayasas’’nin 2. Maddesi’'ne gére islam, demokrasi ve insan haklari arasinda bir baglant
kurmaya calisir (ince, 2011). Bu kapsamda (1) islam’in ilkelerine; (2) Demokrasinin ilkelerine;
(3) Anayasanin éngérdigii temel hak ve 6zgiirliiklere aykiri yasa cikarilamaz (ince, 2011).

6
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Harita-1: Devletin Resmi Dini Bulunan Ulkelerin Agirlikh Olarak ODKA
Bolgesinde Oldugunu Gosteren Harita (Official Religions, 2017)

Official religions most common in Middle East-North Africa

Among the 199 countries analyzed, a breakdown of the state’s relationship with religion

Officlal state Preferred/favored No official or preferred Hostile
religion religion religion to religious institutions
43 countrles (22%) 40 (20%) [ 106 (53%) 10
T )
3 == s .

PEW RESEARCH CENTER

3. ODKA’DA DiN VE DEVLET iLiSKiLERINiN YARATTIGI MiLLi VE
MILLETLERARASI SORUNLAR

ODKA'da SA, Katar, BAE, iran ve Tiirkiye arasinda yiikselen
miuicadelede Ozellikle Riyad ile Tahran arasindaki rekabetin her gegen
gun daha da keskinlestigi degerlendirilmektedir. Bu noktada, DEAS
(ISID) sorununu, SA ydnetiminin bir projesi olarak iliskilendiren
uzmanlarin sayisi da azimsanmayacak diizeydedir. Bu tarz egilimler glin
gectikge Slnni-Sii catismasini siddetlendirmekte olup 6zellikle boélge
devletlerinin niifuz savasinda mezhep faktorinin yer almasi tehlikeli
bir durum olarak karsimiza ¢cikmaktadir.

Bolgedeki i¢ savaslar ve artan jeopolitik rekabet baglaminda
SA ve iran arasindaki mezhep miicadelesinin yani sira Katar-
Turkiye ile SA-BAE arasinda ayri bir kutuplagsmanin kendisini gésterdigi
izlenmektedir. Katar-Turkiye tarafindan kurulan blok, Misir, Libya
ve Tunus’ta Siyasal islam’a olan destegini hissettirmistir. SA-BAE
blogu ise Misir’da askeri darbeye destek vererek riizgari tersine
cevirmeye c¢alismis, Libya’da kendi ¢ikarina hizmet eden gruplar
yaratarak Glke capinda zemin kazanmis, Tunus’ta ise yeniden yapilanma
sureclerine finansal destek saglayarak siyasal anlamda halki arkasina
alma girisimlerinde bulunmusgtur.
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Arap Bahari’nin baslangicindan bu yana ODKA'da Selefi egilimli
hareketlerin siyasallastirildigi ve bolge Ulkelerinde gergeklestirilen
secimlere katilmak Uzere Selefi uzantili siyasi partilerin kuruldugu
muisahede edilmektedir. Nitekim 2011’de yasanan ayaklanmalar
neticesinde bolgedeki rejimler dagilma siirecine girmis olup, Radikal
islam cizgisinde hareket eden asirilik¢i gruplar bu bosluktan istifade
ederek bolgede hemen hemen her llkede zemin kazanmigstir.

Misir’da yasanan darbe sonrasi Musliman Kardesler (MK)
onderligindeki Siyasal islam’in baski altina alinmasinin politik alanda
yarathg ideolojik bosluk, Selefi uzantili siyasi olusumlar igin blylk
bir firsat yaratmistir. Benzer durum Libya, Tunus, Fas gibi llkelerde de
hissedilir diizeyde yasanmistir. MK’ya yonelik siyasi kisitlama, Selefi
gruplarin yonettigi siyasi olusumlarin 6nuni agarak, mezkar tlkelerde
rejim ile iyi iliskiler gelistiren radikal gorusli politik gruplara hareket
alani yaratmistir. Bu cercevede Selefi uzantili siyasi olusumlarin iki
sekilde evrim gosterdigi gozlenmistir.

Misir, Tunus ve Fas’taki Selefi® olusumlar kendilerini
toplumdan soyutlayarak daha da marjinal bir hal almis ve apolitik bir dini
aktivizm bigimini kendilerine siar edinerek faaliyetlerini bu alanda
sirdirmeye baslamistir (Meddeb, Colombo, Dalacoura, Kamel ve
Roy, 2017). Libya’da ise Medhalilik uzantili Selefi gruplar Ulkedeki
krizi firsata cevirerek silahli yapilanmaya gitmis, bolge genelinde
siddet eylemlerine basvurmaya baslamistir (Meddeb, Colombo,
Dalacoura, Kamel ve Roy, 2017). “Medhalilik”, SA merkezli
faaliyet ylriten, Suudi rejimiyle iyi iliskileri bulunan Selefi akima
verilen isimdir (Sen, 2015). Medhaliligin Libya’da zemin kazanmasindaki
ana unsur, mezkar yapilanmayi her acidan destekleyen SA yonetimi
olarak gorilmektedir.

5 Selefilik (Arapga: A_QM\ Es-Selefiyye), temelleri ibn-i Teymiye tarafindan atilmis olan
islam dininin itikadi n%bzheplerinden biridir (Selefilik Nedir, 2017). Kur’an-1 Kerim ve hadisler
kapsaminda ortaya ¢ikan hususlari, manasi agik olmayanlar da dahil olmak tizere, oldugu gibi
kabul edip, tesbih yoluna girmemekle birlikte, yoruma da basvurmayan Ehl-i Siinnet-i Hassa’ya
Selefiyye denir (Selefilik Nedir, 2017). Selef halefin tersidir ve tarihsel olarak 6nde olanlar
anlamina gelir (Selefilik Nedir, 2017). Selefiyye, dinde selef kabul edilen kisilere higbir degisiklik
yapmadan tabi olmayi esas alir (Selefilik Nedir, 2017).

8
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Harita-2: Dini Catismalarin Ozellikle ODKA Bélgesinde Cok Yiiksek
Oldugunu Gosteren Harita (Kishi ve Theodorou, 2016)

Six countries in the Middle East-North Africa region had ‘very high’ levels of
religious hostilities

Level of social hostilities in each country as of December 2014

Levels of
social hostilities
involving religion

I VERY HIGH r /‘
HIGH | Middle EastNorth Africa |

o ;
. { .o 4 g e
) ¢ L0 ~en.. R\
1 \’." f, e o
! 4 4 -
MODERATE K o~ - -
LOW 3 < = Tunsia “ee ' Lobanon
R & . Israel,
No Data ‘},\.\3 =i . Yo, Palest. Yerr.
o= N\ - Kowal
'
y: Pew Research ! \ :
Y is of L Seud ~Qatagf

PEW RESEARCH CENTER

ODKA, dinyanin en kaotik savas bolgelerinin (Libya, Suriye,
Yemen ve Irak) yani sira israil ve Liibnan gibi tlkelerdeki ic catismalara
da ev sahipligi yapmaktadir (Kishi ve Theodorou, 2016). Mezk(r
savas ve catismalarin bircok sebebi olsa da, temel neden biylk
gliclerin dis midahaleleri neticesinde din faktori ve dini dismanliklar
olarak 6ne ¢ikmaktadir. Haritada da goruldugiu Uzere bolgede din/
mezhep kaynakli catismalarin “cok yiiksek” oldugu Ulkeler arasinda
Suriye, Irak, israil, Yemen, Liibnan ve Filistin yer almaktadir. Zira ODKA
bolgesi 2014 yili icerisinde diinyada en fazla din baglantili “teror”
hadisesinin gerceklestigi bolge olarak kayitlara gecmistir (Kishi ve
Theodorou, 2016).

4. ODKA’'DA DIN VE DEVLET ILISKILERINDEN KAYNAKLI
SORUNLAR: MEDHALILIK ORNEGi

SA, hemen hemen her konuda Bati yanlisi bir goriinti
vermekte ve bolgede Bat'yi  destekleyen = muhafazakar
rejimlerin arkasinda durmaktadir (Rabinovich, 2013). Ancak SA ayni
zamanda dogrudan devlet organlariyla ya da dolayli olarak 6zel

9
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kuruluslar vasitasiyla Pakistan’da medreselerde Radikal islam’i
asllamakta ve ozellikle Misir ve Libya’da bulunan Selefi gruplara
destegini arttirmaktadir (Rabinovich, 2013). Guniumizde Libya’da
Medhaliligin geldigi nokta distnildiginde, SA'nin Selefi uzantih
gruplar vasitasiyla bolgede yuratttgi ortili faaliyetlerindeki etkinligini
ciddi 6l¢cude arttlrd|g| soyleneb|I|r

3 Medhalilik akimi,
esasinda “Es-Selefiyyetid’l-
Medhaliyye” hareketi olarak
bilinmektedir (Akglin ve Bozbas
2013). Bu grubun hareket fikri
ve ismi, koken olarak SA’ya
dayanmakla birlikte bu olusum,
.:‘, ismini, hareketin en o6nemli
""' seyhi olan Seyh Rabi ibn Hadi
El-Medhali’den almaktadir

'000‘00
f g (Akgiin ve Bozbag 2013).

Resim 1: Seyh Rabi ibn Hadi EI-Medhali SeYh Rabi Ton Hadi
(Rabee Al Madkhali, 2018) El-Medhali, 1931 yilinda Suudi

Arabistan’in glineybatisindaki

Jizan bolgesinin Jaradiya Koyi'nde dogmustur (Mcgregor, 2017).
El-Medhali, sekiz yasindan itibaren islam lzerine okumalar yapmaya
baslamis olup 1964 yilinda Medine islam Universitesi’nden mezun
olmustur (Mcgregor, 2017). Daha sonra, 1977 yilinda Mekke’deki
Ummiil Kura Universitesi’nde hadis calismalari tizerine yiiksek lisans
yapmis, 1980°de ise ayni Universitede doktorasini tamamlamistir
(Mcgregor, 2017). Kariyerindeki gelisim, Seyh Rabi ibn Hadi
El-Medhali’'ye Medine islam Universitesi’nde profesérligiin éniinii
acmistir (Mcgregor, 2017).

Diger  taraftan Es-Selefiyyeti’l-Medhaliyye, kurucusu
olarak kabul edilen Etiyopyali Seyh Muhammed Emin EI-Cami’ye atfen
“El-Camiyye” olarak da adlandiriimaktadir (Akgiin ve Bozbas 2013).
Ayrica, Medhaliligin etkin seyhleri arasinda Mahmud Liitfi Amir, Usame
El-Kussi, Seyh Muhammed Said Raslan, Talat Zehran, EbGbekir Mahir
ibn Atiyye, Cemal Abdurrahman, Ali Hasis, Abdulazim Bedevi gibi kisiler
one ¢cikmaktadir (Akgiin ve Bozbas 2013).
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Seyh Rabi ibn Hadi El-Medhali'nin MK konusundaki sert
muhalefeti, 1984 yilinda Misir’da MK’'nin Vafd Partisi semsiyesi altinda
parlamentoya girmek icin siyasete midahil olmaya basladigi donemde
ortaya cikmistir (Mcgregor, 2017). S6z konusu hareket, 1991 yilinda
Birinci Korfez Savasi’nda, SA yonetiminin ABD’nin Suud topraklarini
kullanarak Irak’a miidahalede bulunmasini desteklemistir.

Medhalilik, diger Selefi hareketler gibi, Allah’tan ziyade
birey ve organizasyonlara baghligi arttirdig gerekcgesiyle cok partili
demokrasiye katilimi reddetmektedir (Mcgregor, 2017). Mezk(r
hareketin destekgileri, ideolojik uygunluk acisindan yakindan takip
edilmekte ve yalnizca 6nceden onaylanmis metinleri okumaya tesvik
edilmektedir (Mcgregor, 2017). Medhaliler, ideolojik rakiplerini ise
“Hariciler’ olarak isimlendirmektedir (Mcgregor, 2017). Seyh Rabi
ibn Hadi EI-Medhali, hadisin Kur’an-1 Kerim gibi vahiy oldugunu, Hicr
Suresi’'nde gecen “Sliphesiz sana zikri biz indirdik ve onu koruyan da
yine biziz” ayetindeki “zikir” kelimesinin hem Kur’an-1 Kerim’i hem de
hadisi kapsadigini iddia etmektedir (Tung, 2017).

Seyh Rabi ibn Hadi EI-Medhali, Misirli MK lideri Seyyid Kutub’u
kendisine diisman olarak gormekte, tekfir etmekte, yazdigi kitaplarla
da iddialarini guglendirmektedir (Mcgregor, 2017). R.H. EI-Medhali,
Filistin asill dlim-vaiz Ebu Katade El-Filistini® tarafindan “sdzde” Selefi
olarak nitelendirilmekte ve cihat soylemi Gzerinden Suudi hiikimeti
icin “casusluk” yapmakla suglanmaktadir (Mcgregor, 2017).

Medhalilik, SA’da zamanla etkisini yitirmesine ragmen Avrupa’da
ozellikle Hollanda’da, Glineydogu Asya’da, Kuveyt ve Kazakistan'da
yayllmaya baslamistir (Mcgregor, 2017). Hareket, ODKA'da,

7Haricilik, Hz.Ali ddneminde ortaya ¢ikan siyasi ve itikadi bir mezheptir (Ozalp, 2018). Mezhebe
Haricilik adinin verilmesi konusunda ¢ok cesitli yorumlar yapilmaktadir (Ozalp, 2018).
Mezhep tarihgilerince gore en ¢ok kabul goren yorum kapsaminda, mezk(r mezhep Uyeleri,
UmmetinbasindakihakimamolanHz.Ali’yekarsigikarakitaattenayrildiklariigin Havaric(Hariciler)
olarak anilmis, mezheplerine de Haricilik adi verilmistir (Ozalp, 2018). Kendi ifadelerine gore
ise Allah yolunda “hurug” etmelerinden dolayr “Hariciler” olarak adlandiriimiglardir (Ozalp,
2018).

8 Asil adi Omer Mahmud Ebu Omer olan Ebu Katade, Filistin asilli olup Urdiin’de dogmustur
(Ebu Katade El-Filistini, 2014). Hakkinda muebbet agir hapis cezasi verilen Ebu Katade,
Urdiin’de yargilandigi El Kaide davasinda sugsuz bulunarak serbest birakilmistir (Ebu Katade
El-Filistini, 2014). ABD yonetimi tarafindan “El Kaide’nin Seyhulislami” olarak nitelendirilen
Ebu Katade’nin 11 Eylul saldirilarini gergeklestiren ekibin basindaki Muhammed Atta’nin da
hocasi oldugu yoniinde iddialar mevcuttur (Ebu Katade El-Filistini, 2014). ilahiyat alaninda
akademik kariyeri de oldugu bilinen Ebu Katade’nin “Usul-u Fikih” alaninda doktora derecesi
bulunmaktadir (Ebu Katade El-Filistini, 2014). Anilanin, Ebu Muhammed El-Makdisi ile birlikte
El Kaide’nin fikir babasi olduklari iddia edilmektedir (Ebu Katade El-Filistini, 2014).
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yOneticiye/rejime ebedi sadakat mesaji vermesi yonlyle bolge
rejimlerinin destegini kazanmistir. Ozellikle Libya ve Misir'da,
hiikimetlerin, MK’ca temsil edilen Siyasal islam’a Selefi bir alternatif
olarak tercih ve tesvik ettigi bir akim haline donlismdstdr.

Medhalilik hareketi, iste bu genel ¢ercevede, 1990’li yillarda
Muammer Kaddafi’'nin destegiyle Libya’da zemin kazanmaya baslamistir
(Mcgregor, 2017). Bu ddénemde Libya islami Miicadele Orgiitii
(El-Jama’a El-islamiye El-Mugqatila) isimli radikal grubun Kaddafi
Rejimi’ni dogrudan tehdit etmesi, Kaddafi’'nin Medhalilige karsi olumlu
tutumunda énemli bir rol oynamistir (Mcgregor, 2017).

Her ne kadar zamanla Libya islami Micadele Orgiti’niin
Ulkedeki etkisi sona ermis olsa da, Medhaliligin gecen siire zarfinda
Libya’daki guvenlik birimlerine sizdigi misahede edilmektedir
(Mcgregor, 2017). Zira son yillarda Medhaliligin 6zellikle General
Halife Hafter kanadindan destek gordigi ve Libya’da terorle miicadele
soylemi altinda MK’ya karsi kullanildigl gozlenmektedir. Bu akimin
ileride Libya'da i¢ savas sonlansa dahi, bdlgesel istikrarin yeniden
insasinda gesitli sorunlar yaratmasi beklenmektedir.

5. MEDHALILIGIN LiBYA’DA GELDIGi NOKTA

Libya’daki Kaddafi Rejimi, son donemlerinde Selefi akimlara
karsi olan yaklasimini korumasina ragmen, Medhalilik akimina iliskin
tutumunda  degisiklige  gitmistir (&S 2Sldl ae  2017).  Bu
kapsamda rejim, Medhali gruplarin kitap ve kaset gibi propaganda
unsurlari satmasina, bazi camilerin Medhali gruplarinin kontrolline
girmesine ve Medhali gruplarin Kuran kursu agmasina géz yummustur
(S o3l 22 2017)-

Kaddafi yonetimi, siyasetten uzak kalmasi sebebiyle, 6zellikle
Ulkedeki gencleri Rejim lehine etkilemek icin Medhalilerle isbirligine
gitmigtir (48w 23l ae | 2017). Muammer Kaddafi’'nin oglu El Saadi
Kaddafi de Suudi seyhleriyle ciddi baglantilar kurarak Medhaliligi
Libya sartlarina adapte etmeye gayret etmistir (48w 22l 2 2017)
Nitekim Medhali seyhleri, Subat Devrimi'ni bir fitne hareketi olarak
nitelendirerek, rejimin kontroliindeki iletisim firmalarindan batin
kullanicilara rejime itaat etmeleri yoniinde mesajlar géndermislerdir

(A 23l e 2017).
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Medhaliligin Libya’daki 6nderi olarak bilinen Seyh Majdi Hafala’nin
Subat Devrimi’'ne mesafeli yaklasarak evlerden ¢ikilmamasi yoniinde
fetva vermesi, Medhaliligin Kaddafi destekgileri arasinda Libya’daki
popdlaritesinin artmasinda ve akimin Libya’daki cami ve vakiflarda
temsilinin yukselmesinde onemli bir rol oynamistir
(S 2l 22, 2017).

Gunlimizde Medhali gruplar, Kaddafi doneminde kazandiklari
imtiyazlari muhafaza ederek Libya’da ¢ok genis bir alanda
temsil edilmektedir (4w a2l ne  2017).  El Saadi Kaddafi'nin
mezk(r akimi desteklemesi, bircok 1imli caminin islami Davet
Cemiyetiveuluslararasivakiflarindaetkisiyle Medhaliliginmerkezihaline
gelmesine  sebebiyet  vermektedir (48wl ae | 2017).
Medhalilerin, Libya’da Ebu Salim, Trablus ve Hazba’da bu akimin
esaslarina gore egitim veren okul ve din akademilerinin bulundugu
kaydedilmektedir (i€u Ml 2 | 2017).

Medhali gruplarin kontroliindeki din akademilerinde seriatla
ilgili seminerler verilmekte, bu etkinliklere yurtdisindan seyhler
getirilmektedir (4Sw a3l me | 2017). Ayrica, mezkdr akademiler-
de egitim goren gencler sosyal medyada grup Uyeliklerine tesvik
edilmekte, bu sekilde bazi Uyeler arasinda evlilikler
gerceklestiriimektedir (48w a3l 2e | 2017).

Medhalilerin Kullandiklar1 Radyo Medhalilerin Kullandiklar: Portal ve
Istasyonlari Platformlar

—{  RadyoEl-Marj El-Selefiye | ——  Sebeket El-Beyne El-Selefiye |
| RadyoAjdabyaEl-Selefiye | —{  Sebeket El-Varakat El-Selefiye |
— Radyo Misket | | Minber El-Davet El-Selefiye |
—{ Radyo Islam ] —[ Sebha Kanalt \
—[ Radyo Selam | —{ Misurata El-Selefiye

— Radyo Sebil El-Selef | = BugazEl-Selefiye |
— Radyo El-Fetva | —{ Sabrata El-Selefiye |
— Radyo Zaid El-Nebevi |

— Radyo Ehli El-Hadis ve El-Eser |

—[ Radyo El-Zintan El-Selefiye ]

— Radyo Miras El-Enbiya |

Sema-1: Megihalilerin Kullandiklari Radyo istasyonlari, Portal ve
Platformlar (%5 a2l 22 2017),
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Libya istihbarat Servisi’ne bagli kaynaklar tarafindan halihazirda
Medhalilerin Libya Vakiflar Bakanhgi’'ndaki onemli pozisyonlarin
bircogunu ele gegirdikleri ifade edilmektedir (45w aSudl e 2017)
Bu kapsamda, mezkir bakanhga bagh ofislerin  %80’inin
Medhali gruplarin  kontrolii altinda oldugu kaydedilmektedir
(48w 22l ae | 2017). Ayni zamanda (lkede belirli bolgelerdeki
camilerin de Medhalilerin kontrollii altinda olmasi, mezk(r grubun
hutbeleri yonlendirmelerine olanak saglamaktadir
(A8 23l 22, 2017).

Medhaliler, Libya genelinde silahli gruplar olarak da
bir takim faaliyetler ylrtutmektedir (Ali, 2017). Bu kapsamda
Libya’da U¢ adet silahli Medhali grubunun faaliyet gosterdigi ifade
edilmektedir (Ali,2017). Bunlardan birincisi EI-Tevhid Tugayiolup, anilan
grup Libya’nin dogusunda Bingazi bdlgesinde Halife Hafter ile isbirligi
icerisinde calismaktadir (Ali, 2017). ikincisi batida Trablus bolgesinde
faaliyet gosteren Rada Kuvvetleri olup, mezkQr grup Birlesmis
Milletler(BM)destekliMilliBirlikHiklimetiileesgiidimicerisindefaaliyet
yiritmektedir (Ali, 2017). Uglinciisii ise yine Libya’nin batisinda
Misurata bolgesinde bulunan 604.Piyade Taburu olarak 6ne ¢ikmaktadir
(Ali, 2017).

! = oy SRR, AL
Resim-2: Seyh Rabi ibn Hadi El-Medhali ve General Halife Hafter
(Dorsey, 2017)

Her ne kadar Medhaliler halihazirda Libya’da (g ayri grup
halinde hareket etse de mezk(r silahli gruplarin ileride SA’nin
yonlendirmesiyle Seyh Rabi ibn Hadi El-Medhali’nin talimatlari
kapsaminda bir araya gelme ihtimalleri yiksek gorilmektedir. Zira
s6z konusu olusum Libya’da devam eden i¢ savas ortamindan istifade
ederek Ozellikle fakir bolgelerde camilerden kolaylikla militan/milis
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devsirebilmektedir. Bu cercevede finansmani dogrudan SA tarafindan
saglandigl iddia edilen mezkdr olusumun ileride bélgede DEAS benzeri
Selefi uzantih radikal bir tehdit yaratma ihtimali kuvvetle muhtemel
gorilmektedir.

Nitekim Halife Hafter, Medhali gruplari, DEAS ve Ensar El Seria
gibi diger radikal gruplarin yani sira MK’ya karsi da kullanmakta ve
anilanlari dogrudan desteklemektedir. Dolayisiyla halihazirda her ne
kadar BAE Libya’da 6ne ¢ikan bir aktor olarak gorilse de bolgedeki
-deyim yerindeyse- Truva atinin SA oldugu soylenebilir. Radikallik
kapsaminda DEAS ve Ensar El Seria’dan en ufak bir farkin bulunmadigi
Medhali gruplarinin uzun vadede Libya ve cevre llkelere menfi
yansimalarinin artmasi beklenmektedir (Muntasser, 2017).

6. SONUC

Bir toplumun vyarisinin sirekli baski altinda tutulup
boyun egmeye <zorlandigi ve diger vyarisinin da, kendilerini
hanelerinin hikimdari olarak goérdigu boéyle bir toplumda 6zglr
kurumlarin olusup islemesini beklemek gercekci olamayacaktir (Lewis,
2017).KireseldizeydeoldugugibiODKA'dakisorunlarindasonsuzakadar
¢6ziimsiiz kalamayacag aciktir. Nitekim ¢6zliimlenemeyen her glivenlik
sorununun, giderek daha karmasik hale donustligl, derinlestigi ve
sonucta her gecen giin yeni insani acilara yol actig1 gortilmektedir.

Diger taraftan, ODKA’da dinin devlet Gzerinde, devletin de din
Uzerindeki etkisi yadsimak miimkiin degildir. Ornegin Libya'da,
Medhalilik General Halife Hafter kanadinca desteklenmekte, “terorle
miuicadele” soylemi altinda MK’ya karsi kullaniimaktadir. Bu hareketin,
ileride Libya’da baris saglansa, i¢ savas sonlansa dahi, lilkedeki istikrarin
yenideninsasislirecinderadikalsorunlaryaratmasisiirprizsaytimamalidir.

Her ne kadar Medhaliler halihazirda Libya’da U¢ ayri grup
halinde hareket etse de mezklr silahli gruplarin ileride SA’nin
yonlendirmesiyle Seyh Rabi ibn Hadi El-Medhali’nin talimatlari
kapsaminda bir araya gelme ihtimalleri yiksek gorilmektedir.
Zira s6z konusu olusum Libya’da devam eden i¢ savas ortamindan
istifade ederek fakir bolgelerde camilerden kolaylkla militan/milis
devsirebilmekte ve her gecen giin bolgedeki glclinl arttirmaktadir.
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Dolayisiyla BAE giinlimiizde Libya’da 6ne ¢ikan bir aktor olarak
lanse edilse de bolgedeki Truva atinin aslinda SA oldugu soylenebilir.
Bu cercevede, finansmaninin dogrudan SA tarafindan saglandigi
ddia edilen Medhalilik olusumunun ileride Libya ve gevresinde DEAS
benzeri Selefi uzantili radikal bir tehdit yaratma ihtimali kuvvetle
muhtemel gortlmektedir.

16



6'9 Ortadogu ve Kuzey Afrika Ulkelerinde Din ve Devlet iliskileri ve Bunun
* Yarattigi Milli ve Milletlerarasi Sorunlar, Libya ve Medhalilik Ornedi

KAYNAKLAR

-Akengin, H. ve Giircay, H.K. (2014). Cografya, demokrasi ve yonetim sorunu Uzerine
bir bolgesel degerlendirme: Ortadogu ve Kuzey Afrika 6rnegi. SDU Fen Edebiyat
Fakiiltesi Sosyal Bilimler Dergisi, (33), 19-40.

-Akgiin, B. ve Bozbas, G. (2013). Arap diinyasinda siyasi Selefizm ve Misir 6rnegi.
Akademik Orta Dogu Arastirmalari Dergisi, 7 (2), 1-38.

-Ali, A.S. (06 Haziran 2017). Haftar and Salafism: A dangerous game. Atlantic Council.
Web:http://www.atlanticcouncil.org/blogs/menasource/haftar-and-salafism-a-dan-
gerous-game adresinden 05.04.2018’de alinmistir.

-Ali, A.S. (03 Kasim 2017). Libya’s warring parties play a dangerous game working
with Madkhali Salafists. Atlantic Council. Web: http://www.atlanticcouncil.org/
blogs/menasource/libya-s-warring-parties-play-a-dangerous-game-working-with-
madkhali-salafists adresinden 05.04.2018’de alinmistr.

_4\_35.».: (:M\ Qe | (25 Aralik 2017). )\:\ﬂ\ k_’l\.kJaM} )l).ui c..as.\ A_u_\ﬂ‘ Q‘),!\A.AM
dalaidll & Axadll Echorouk Online. Web: https://www.echoroukonline.com/ara/
articles/543922.html adresinden 05.04.2018’de alinmistir.

-Athoglu, Y. (24 Haziran 2005). Lubnan’da segimler ve siyasal bolinmuslik. Tiirk
Asya Stratejik Arastirmalar Merkezi (TASAM). Web: http://www.tasam.org/tr-TR/
Icerik/261/lubnanda_secimler_ve_siyasal_bolunmusluk adresinden 04.04.2018'de
alinmistir.

-Cay, A.l. (11 Mart 2015). Siyasi islam nedir, ne degildir?. Bedir Haber. Web: http://
bedirhaber.com/dr-ali-ihsan-cay-yazilari/siyasi-islam-nedir-ne-degildir-21916.html
adresinden 04.04.2018’de alinmistir.

-Dorsey, J.M. (11 Haziran 2017). Gulf crisis: A battle for future of Middle East and
Muslim world-analysis. Eurasia Review News and Analysis. Web: https://www.
eurasiareview.com/11062017-gulf-crisis-a-battle-for-future-of-middle-east-and-
muslim-world-analysis/ adresinden 05.04.2018’de alinmistir.

-Ebu Katade El-Filistini serbest birakildi. (24 Eylil 2014). Timetiirk. Web: https://
www.timeturk.com/tr/2014/09/24/ebu-katade-el-filistini-serbest-birakildi.html
adresinden 05.04.2018’de alinmistir.

-ince, 0. (13 Kasim 2011). Arap devletlerinde din ve anayasa. Hiirriyet Gazetesi.
Web: http://www.hurriyet.com.tr/arap-devletlerinde-din-ve-anayasa-19230188
adresinden 04.04.2018’de alinmistir.

-Kishi, K. ve Theodorou, A.E. (07 Temmuz 2016). 6 facts about religious
hostilitiesinthe Middle Eastand North Africa. Pew Research Center. Web: http://www.
pewresearch.org/fact-tank/2016/07/07/6-facts-about-religious-hostilities-in-the-
middle-east-and-north-africa/ adresinden 05.04.2018'de alinmistir.

-Lewis, B. (2017). inang ve iktidar Orta Dogu’da Din ve Siyaset. istanbul: Akilgelen
Kitaplar.

17



.
<>

-Mcgregor, A. (19 Ocak 2017). Radical loyalty and the Libyan crisis: A profile of salafist
shaykh Rabi’ bin Hadi al-Madkhali. Aberfoyle International Security. \Web: http://
www.aberfoylesecurity.com/?p=3840 adresinden 05.04.2018’de alinmistir.

Stratejik Arastirmalar Uygulama ve Arastirma Merkezi

-Meddeb, H., Colombo, S., Dalacoura, K., Kamel, L. ve Roy, O. (2017). Religion and
politics. Religious diversity, political fragmentation and geopolitical tensions in the
MENA Region, Barcelona Center for International Affairs Working Papers (7),
Barcelona.

-Muntasser, E.Z. (03 Subat 2017). Libya’s new menace: Madkhalism. International
Policy Digest. Web: https://intpolicydigest.org/2017/02/03/libya-s-new-menace-
madkhalism/ adresinden 05.04.2018’de alinmistir.

-Okur, A.O. (2010). Ortadogu’da islam’in Siyasallasmasi ve Demokrasi, Yiiksek Lisans
Tezi, Atilim Universitesi Sosyal Bilimler Enstitiisii, Ankara.

-Ortadogu’da jeopolitik durum: Catisan cikarlar ve tehditler. (08 Ocak 2015).
New Times Analitik Bilgi Portali. \Web: http://newtimes.az/tr/geopolitics/3284/
adresinden 04.04.2018’de alinmistir.

-Official religions most common in Middle East-North Africa. (29 Eylul 2017). Pew
Research Center. Web: http://www.pewforum.org/2017/10/03/many-countries-
favor-specific-religions-officially-or-unofficially/pf_10-04-17_statereligions-01/
adresinden 05.04.2018’de alinmistir.

-Ozalp, A. (2018). Haricilik nedir?. islami Sayfa. Web: http://www.islamisayfa.com/
haricilik-nedir/ adresinden 05.04.2018’de alinmistir.

-Rabinovich, I. (2013). Religion, nation, and state in the Middle East: An overview. A.
Shapira, Y. Z. Stern ve A. Yakobson (Editérler). The Nation State and Religion: The
Resurgence of Faith, Volume Il. Sussex Academic Press, 74-84.

-Rabee Al Madkhali. Alchetron, Free Social Encyclopedia for the World. Web: http://
alchetron.com/Rabee-al-Madkhali#- adresinden 05.04.2018’de alinmustir.

-Selefilik Nedir?. (08 Kasim 2017). Timetiirk. Web: https://m.timeturk.com/
maturidilik-nedir/haber-772543 adresinden 05.04.2018’de alinmustir.

-Sen, A. (2015). Suriye askeri muhalefeti, Ortadogu Stratejik Arastirmalar Merkezi
(ORSAM) Raporu (202), Ankara.

-Tung, M. (2017). Suud Selefiyyesi'nin hadis anlayisi. Sarkiyat islami Arastirmalar
Dergisi, 9 (1), 388-411.

Yakis, Y. (2012). Ortadogu’da degisimde siyasal islam’in rolii ve gelecege ydnelik
beklentiler. Ortadogu Analiz Dergisi, 4 (39).

-Yiiksel, O. (12 Ocak 2013). Orta Dogu’da din, siyaset ve siyasal islam. Politik Akademi.

Web: http://politikakademi.org/2013/01/orta-doguda-din-siyaset-ve-siyasal-islam/
adresinden 05.04.2018’de alinmistir.

18









élé Religion And State Relations In The Middle Eastern And North African Countries,
National And International Issues It Caused, Libya And Madkhalism Movement Case

RELIGION AND STATE RELATIONS IN THE MIDDLE EASTERN AND
NORTH AFRICAN COUNTRIES, NATIONAL AND INTERNATIONAL
ISSUES IT CAUSED, LIBYA AND MADKHALISM MOVEMENT CASE

Halil Atilla SIVRIKAYA?

1. INTRODUCTION

Terror acts and uprisings in the Middle East and North
Africa have seriously increased concurrently with the Arab Spring and
religious sectarianism-based political and military rivalry among the
countries in the region for becoming the leader in that arena has
escalated. Apart from the sectarian struggle between Saudi Arabia
(SA) and Iran as a part of the civil wars in the region and increasing
geopolitical rivalry, a separate polarization has also emerged between
Qatar-Turkey and SA-United Arab Emirates (UAE)-Egypt.

The ideological vacuum created in the political arena when
the Political Islam represented by Muslim Brotherhood (MB) was put
under pressure after the coup in Egypt, has presented vast
opportunities for the political formations with Salafi extensions.
Similar situation was also experienced in other countries such as Libya,
Tunisia and Morocco. The political containment of MB has paved the
way for the political formations run by Salafi groups and created an
area of movement for the radical political groups who have cultivated
good relations with the regimes of those countries.

As a matter of fact, Salafi groups with Madkhalist extensions
supported by SA in Libya turned the crisis into an opportunity and
created armed structures and started resorting to violent acts
throughout the region. Today, Madkhalism movement is being blamed
for spying for Saudi Government by using the jihad rhetoric in Libya. In
that respect, it is possible to say that SA has considerably increased its
influence on the covert activities it carried out in the region through
groups with Salafi extensions.

Furthermore, General Khalifa Haftar has been using and
directly supporting Madkhalist groups in Libya against MB as well as
other radical groups, such as DAESH and Ansar Al Sharia. Therefore,
although UAE currently seems to be a leading actor in Libya, it is,
assessed that SA is the real Trojan horse in the region.

9 Middle East and North Africa Analyst, Baskent University Strategic Studies Implementation
and Research Centre.
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2. RELIGION AND STATE RELATIONS IN THE MIDDLE EASTERN
AND NORTH AFRICAN COUNTRIES

The basic differences among the peoples of the Middle East
and North African (MENA) countries include religion and sect, ethnic
origin and tribes and clans. That region throughout the history has
been under the hegemony of various states. The tribe/clan-based
political structure in the countries of that region which is based
mainly on religion and sect is shaped up by the choices of the top
leader and his relatives. (Akengin and Giircay, 2014). Such structure
causes the president to remain in power throughout his life and
transfer the power to his own relatives when he becomes incapable
of ruling (Akengin and Girgay, 2014). People’s efforts to express their
discontent are quelled violently (Akengin and Girgay, 2014).

Muslim identity in MENA should not be regarded as a
monolithic concept (Akengin and Girgay, 2014). As a matter of fact,
the religious groups in this region are divided into various subgroups,
sects and trends (Akengin and Girgay, 2014). For example, Lebanon
has a very complex religious and ethnic structure and thus, it has a
very complicated political system (Akengin and Gircay, 2014). The
political power in Lebanon is shared between religions and sects in
proportion to the population®® (Atlioglu, 2005). However, the political
power struggle between the religions and sects in the country has still
been continuing.

The concern of MENA countries, which have a traditional
understanding of Islam, about preserving that structure force the
administrations to display an attitude favouring the status quo and
the Islam is being experienced both as a religion (cultural and social
life) and state (political life) (Akengin and Glirgay, 2014). Therefore,
opposing to regime in these countries is considered as opposing to
religious principles and values (Akengin and Giurcay, 2014). For
instance, political regime in SA is based on both the Saudi Family’s
political power and religious power of the family which provides them
with legitimacy (Akengin and Giirgay, 2014).

Although the relation between religion and state has changed
since the beginning of the history of mankind in certain periods and
known geographies, those concepts have not separated from each
other completely. In this framework, particularly in MENA, the effect of

10 Within the framework of the National Pact, a political system based on the result of the 1932
census was adopted in Lebanon, laying the foundation of a complicated political structure
(Athoglu, 2005). According to that, the President must be Maronite, Prime Minister must be
Sunnite and Speaker of the Parliament must be Shiite (Atlioglu, 2005). The presentation ratio
in the Parliament between Christians and Muslims must be 6/5 in favor of Christians (Athoglu,
2005).
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religion on state and effect of state on religion are undeniable (Yiksel,
2013). As a matter of fact, it is observed that the interaction between
religion and state has gained more dimensions in that region with the
Arab Spring which was started in a small residential area in Tunisia
called Sidi Buzid with a young Tunisian’s self-immolation to protest the
corruption and misbehaviour (Yuksel, 2013).

Terror acts, internal turmoil and uprisings have seriously
increased in the region concurrently with the Arab Spring and religious
sectarianism-based political and military rivalry among the countries
in the region for becoming the leader in that arena has escalated.
Today, it is difficult to determine the dynamics of the religion and state
interaction. As a matter of fact, developments such as the political
conflicts, the survival problems of the countries, terrorism and the
rise of the religious radicalism experienced in the recent years have
created a pretty hazy atmosphere in the region (Ortadogu’da Jeopolitik
Durum, 2015).

The concept of “Political Islam” has been playing an important
role in the interaction of religion with politics in MENA. However, it is
deemed beneficial that at this point the Political Islam concept should
not be identified with the higher notion of “Islamism” (Cay, 2015). As
a matter of fact, the notion of Islamism deals with Islam as a whole
including the political dimensions (Cay, 2015). Political Islam on
the other hand is a concept commenting Islam based on politics
(Cay, 2015).

It is observed that the sources about Islamists’ political
ideologies are generally of the works of Western thinkers. In that
respect, it is witnessed that Islam has also been classified according to
various angles. Political Islamis defined as the perceptionand comments
about the religion of the rulers of the state in order to achieve their
goals (Okur, 2010). Onthe other hand, Revolutionary Islamis being used
by the circles who claim that Islam should undergo radical changes'*
(Okur, 2010).

Therefore, it is deemed beneficial to define the
objectives of the concept of Political Islam. Political Islam aims at
restructuring the stateinaccordance with Islamic principles and pursues
the goal of making Islam taken as reference in the state leadership (Cay,
2015). In addition, Political Islam aims at implementing a type of state
leadership where religion is prioritized and connects the existence of
religion and its maintenance directly with the ruling power (Cay, 2015).

When we examine the MENA geography, we see that the
concept of Political Islam is the resort of a society or a country to

11 It is observed that Radical Islam and Revolutionary Islam concepts are generally used in
exchange for each other (Okur, 2010).
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Islamic references in order to shape its political, social and
economic life (Yakis, 2012). In this sense, Political Islam actually
denotes a political program that is designed either by a political party
or a unity or a political movement which is founded accordingly and
is based on different grades related to the rules of Islam (Yakis, 2012).

The Muslim population makes up the majority of the
peoplein MENA, except for Israel. Even though this geography is heavily
inhabited by the Sunni population in sectarian terms, also Christians,
Shiites and the Druze maintain their presence in certain regions. The
weight of Islam in the political life is heavily felt even in a number of
regional countries which define themselves as secular.

In fact, the constitutions of all the Arab countries, excluding
the Lebanese constitution, refer to Islam or take the Islamic Law as a
basis. The Islamic Law constitutes the fundamental source of the
positive law in the Middle East countries known as “Mashreq” (ince,
2011). On the other hand, Islam is accepted as the state religion in
North African countries known as “Maghreb” (ince, 2011). However,
the Islamic Law and the state law do not necessarily coincide with each
other in these countries (ince, 2011). As a result, the religion of Islam is
somehow included in the constitutions of the countries located in both
Maghreb and Mashreq geographies®.

2 |srael, which has a different religious and ethnic structure compared to regional
countries, is ruled by parliamentary democracy (Akengin and Giirgay, 2014). The country which
lacks a constitution has been ruled on the basis of “Fundamental Laws” since the day it was
founded (Akengin and Giirgay, 2014). Quadrennial elections based on the practice of covert and
proportional representation are held in the country where the Jewish people make up the
majority (Akengin and Giirgay, 2014).

13 According to Article 1 of the Tunisian Constitution of 1959; Tunisia is a free,
independentandsovereignstate;itsreligionisislam, itsofficiallanguageisArabic,anditsregimeis
republic (ince,. 2011). According to Article 2 of the Algerian Constitution; Islam is the religion
of the state (Ince, 2011). The introduction of the Moroccan Kingdom’s Constitution states
that the Moroccan Kingdom is an Islamic state (i_nce, 2011). According to the Constitution of
1969 in Libya; Islam is the religion of the state (Ince, 2011). Meanwhile, the Constitution of
1977 in Libya states that Koran is the law of the Jamahiriya people (ince, 2011). According to
Article 2 of the Egyptian Constitution; the religion of the state is Islam, its official language is
Arabic, and the principles of the Islamic Sharia constitute the basic source of the legislation
(Ince, 2011). According to Article 3 of the Syrian Constitution; the religion of the President
must be Islam and the Islamic Law constitutes the basic source of the legislation (ince, 2011).
According to Article 2 of the Jordanian Kingdom’s Constitution; Islam is the religion of the state
and its official language is Arabic (ince, 2011). According to Article 2 of the Fundamental Law
of the Kingdom of Saudi Arabia; the Kingdom of Saudi Arabia is a sovereign Islamic state, its
religion is Islam, and Koran and Prophet Sunnah is the constitution (i_nce, 2011). According to
Article 2 of the Yemeni Constitution; Islam is the religion of the state (Ince, 2011). According to
Article 2 of the Kuwaiti Constitution; Islam is the religion of the state (ince, 2011). According to
Article 2 of the Bahraini Constitution; Islam is the religion of the state (Ince, 2011).
AccordingtoArticle 1 of the Qatari Constitution of 2003; Islamis the religion onatar(ince, 2011).
AccordingtoArticle 7 ofthe UAE Constitution; Islamis the official religion of the union (Ince, 2011).
According to Article 2 of the lIraqi Constitution; Islam tries to establish a link between
democracy and human rights (Ince, 2011). In this respect, it is banned to issue a law which is
contrary to (1) Islamic principles (2) principles of democracy and (3) fundamental rights and

freedoms specified by the Constitution (ince, 2011).
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Map-1: A Map which shows that official religions are more common in
Middle East-North Africa (Official Religions, 2017)

Official religions most common in Middle East-North Africa

Among the 199 countries analyzed, a breakdown of the state’s relationship with religion

Official state Preferred/favored No official or preferred Hostile
religion religion religion to religious institutions

43 countries (22%) 40 (20%) l 106 (53%) 10
%)

PEW RESEARCH CENTER

3. NATIONAL AND INTERNATIONAL PROBLEMS CAUSED BY
THE RELIGION AND STATE RELATIONS IN MENA

It is assessed that, in the context of the rising struggle in
MENA among SA, Qatar, UAE, Iran and Turkey, the rivalry particularly
between Riyadh and Tehran is increasingly getting sharper day by
day. Thus, the number of the experts who regard the DAESH (ISIL)
problem as a project of the SA leadership is considerably high. Such
tendenciesescalatetheSunni-Shiiteconflictfurther,andtheinvolvement
of the sectarian factor in the regional countries’ struggle for influence is
assessed as a dangerous case.

Within the context of the civil wars in the region and the
increasing geopolitical rivalry, a polarization is observed between
Qatar-Turkey and SA-UAE in addition to the sectarian conflict
between SAand Iran. The bloc established by Qatar-Turkey expressed its
support for Political Islam in Egypt, Libya and Tunisia. Meanwhile, the
SA-UAE bloc supported the military coup in Egypt and tried to reverse
the situation; gained ground throughout Libya by creating groups
serving its interests in the country; and provided financial support
to the restructuring processes in Tunisia and attempted to get the
political backing of the people.
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Since the beginning of the Arab Spring, it has been observed
that the movements with Salafist tendencies in MENA have been
politicized and political parties with Salafist extensions have been
established to run in the elections held in the regional countries. As a
matter of fact, consequent to the insurgencies in 2011, the regimes in
the region have come to the edge of collapse, and the extremist groups
acting in line with Radical Islam have exploited this gap and gained
ground in almost every country in the region.

The ideological gap caused in the political arena by the
suppression of MB led Political Islam after the coup in Egypt has
created a significant opportunity for the political formations with
Salafist extensions. Similar cases occurred noticeably also in countries
like Libya, Tunisia and Morocco. The political restriction towards MB
has paved the way for political formations led by Salafist groups and
has provided the radical political groups, which developed favourable
relations with the regime in the mentioned countries, with room for
activity. Within this framework, the political formations with Salafist
extensions are observed to have evolved in two ways.

The Salafist formations in Egypt, Tunisia and Morocco have
isolated themselves from the society and taken up a more marginal
appearance and have made apolitical religious activism their
trademark and sustained their activities in this area. (Meddeb,
Colombo, Dalacoura, Kamel and Roy, 2017). Meanwhile, in Libya,
the Salafist groups with Madkhalist tendencies have turned the
crisis in the country into an opportunity and started an armed
restructuring, resorting to acts of violence throughout the
region (Meddeb, Colombo, Dalacoura, Kamel and Roy, 2017).
“Madkhalism” is the name given to the Salafist movement which
carries out SA-based activities and maintains friendly relations with
the Saudi Regime (Sen, 2015). The SA leadership which supports
the mentioned structure in every aspect is considered the main
factor which played a role in making Madkhalism gain ground in Libya.

1 Salafism (Arabic: 4.alill ) is one of the belief sects of the religion of Islam the foundations of
which had been laid by Ibn Taymiyyah (Selefilik Nedir, 2017). Ahl As-Sunna Hassa accepting all
the things emerging within the context of Koran and hadiths, even those the meaning of which
are not clear, as they are and resorting neither to simile nor to interpretation is called Salafiyya
(Selefilik Nedir, 2017). Salaf (predecessor) is the opposite of successor and it means those who
precede historically (Selefilik Nedir, 2017). Salafiyya is based on the principle of being subject
to people regarded as Salaf in religion without making any change (Selefilik Nedir, 2017).
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Map-2: A map which shows that the high levels of religious hostilities
are especially in the MENA region (Kishi and Theodorou, 2016)

Six countries in the Middle East-North Africa region had ‘very high’ levels of
religious hostilities

Level of social hostilities in each country as of December 2014
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MENA is the most chaotic theatre of war (Libya, Syria, Yemen
and Iraq) of the world and at the same time is a home for inner conflicts
in the countries like Israel and Lebanon. (Kishi and Theodorou, 2016).
Although there are many reasons of those fights and conflicts, religion
factor and religious hostility become prominent as the main cause as
a result of foreign interventions of the great powers. As seen on the
map, Syria, Iraq, Israel, Yemen, Lebanon and Palestine are among the
countries in the region where conflicts originating from religion / sect
are “very high”. Within 2014, MENA region was recorded as an area
where religion-related “terror” events were mostly carried out in the
world (Kishi and Theodorou, 2016).

4. PROBLEMS ORIGINATING FROM RELIGION - STATE
RELATIONS IN MENA: CASE OF MADKHALISM

SA projects a pro-Western image in almost all matters and
stands behind the conservative regimes those support the West in
the region (Rabinovich, 2013). However, SA, at the same time instils
Radical Islam in madrasahs in Pakistan through directly state or-
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gans and indirectly private institutions and increases its support for
the Salafi groups especially in Egypt and Libya (Rabinovich, 2013).
Considering the point where Madkhalism arrived at in Libya today,
one could say that SA increased its efficiency seriously in the covered
activities it carried out in the region through the Salafi extended groups.

Madkhalism, in fact,
is known as “As-Salafiyyetul-
Madkhaliyye” movement
(Akgin and Bozbas 2013).
Although the idea and name
of this group is originally
based on SA, this formation
takes its name from Sheikh
Rabee Ibn Hadi Al-Madkhali,
* the most prominent sheikh
of the movement (Akglin and
‘ Bozbag 2013).

Picture 2: Sheikh Rabee Ibn Hadi Al-Madkhali
(Rabee Al Madkhali, 2018)

Sheikh Rabi Ibn Hadi Al-Madkhali was born in 1931 in
Jaradiya village of Jizan region located at the southwest of Saudi Arabia
(Mcgregor, 2017). Al-Madkhali began to read books on Islam from
eight years old and graduated from Medina Islam University in 1964
(Mcgregor, 2017). Later on, in 1977, he earned his master’s degree on
hadith studies in Mecca Umm Al-Qura University and in 1980 he was
awarded his doctorate at the same university (Mcgregor, 2017). The
progress in his career paved the way for professorship in Medina Islam
University (Mcgregor, 2017).

On the other hand, As-Salafiyyetul-Madkhaliyye,
referring to Ethiopian Sheikh Muhammad Amaan Al-Jaamee who is
accepted as the founder, is also named as “Al-Jaameeyyah” (Akglin and
Bozbas 2013). Besides, Mahmud Luthfi Amir, Osama Al-Kussi, Sheikh
Muhammad Sa’eed Raslan, Talat Zehran, Abu Bakr Maher Ibn Atiyya,
Jamal Abdurrahman, Ali Hashish, Abdul Azim Badawi come to the fore
among the influential sheikhs of Madkhalism (Akglin and Bozbas 2013).
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Sheikh Rabee lbn Hadi Al-Madkhali’s severe opposition on
MB issue emerged in the period when MB got involved in politics in
order to enter the parliament under the umbrella of Vafd Party in Egypt
in 1984 (Mcgregor, 2017). This movement supported SA’s opening its
territories to foreign soldiers during the First Gulf War known as SA’s
operation rescuing Kuwait from lraq occupation in 1991.

Madkhalism, as the other Salafi movements, rejects
multi-party democracy, as it increases devotion to person rather than
God (Mcgregor, 2017). The supporters of this movement are closely
followed in terms of ideological convenience and encouraged to
read texts only approved beforehand (Mcgregor, 2017). Madkhalists
call their ideological rivals as “Kharijites>”(Mcgregor, 2017). Sheikh
Rabee Ibn Hadi Al-Madkhali claims that hadith is a divine inspiration
like Qur'an and “exhortation” mentioned in this verse of Hicr sura
“Verily, it is we who have sent down this exhortation, and most surely
we are its guardians” embraces both Qur’an and hadith (Tung, 2017).

Sheikh Rabee Ibn Hadi Al-Madkhali sees Egyptian MB
leader Sayyid Qutb as an enemy, declares him an unbeliever and also
strengthens his claims by the books he wrote. (Mcgregor, 2017).
Al-Madkhali is described as “so-called” Salafi by Abu Qatada Al-
Filistini'®, who is of Palestinian origin and a scholar-preacher and
accused of spying for the Saudi government over jihad discourse
(Mcgregor, 2017).

Although Madkhalism has lost its effect in SA in the course
of time, it has begun to be spread in Europe, particularly in the
Netherlands, Southeast Asia, Kuwait and Kazakhstan (Mcgregor,
2017). The movement has been welcomed by the regimes in MENA by
virtue of its eternal loyalty message to governor/regime. It has become
a stream preferred and encouraged by the governments, especially in

1 Kharijism is a political and theological sect emerged during Hazrat Ali period (Ozalp, 2018).
There are several interpretations why the sect is called Kharijism (Ozalp, 2018). According
to the historians dealing with sects, within the scope of the most approved interpretation,
the members of the mentioned sect were called “Kharijites (Khavarij)” as they opposed to
Hazrat Ali, the merit imam leading the ummah and left obedience, and their sect was called
“Kharijism” (Ozalp, 2018). According to their expression, they were called “Kharijites” as they
went out for the God sake (Ozalp, 2018).

% His real name is Omar Mahmud Abu Omar, and he was born in Jordan, and he is of
Palestinian origin (Ebu Katade El-Filistini, 2014). Heavy imprisonment for life was issued against
him, but he was found innocent in the case of Al-Qaida tried in Jordan and was released. (Ebu
Katade El-Filistini, 2014). Abu Qatada Al-Filistini was characterized as “Al-Qaida’s Sheikh Al-
Islam” by the US government, and there are claims indicating that he was also the hodja of
Muhammad Atta who was the leader of the group that perpetrated 9/11 attacks. (Ebu Katade
El-Filistini, 2014). He is known to have academic career in theology and has a doctoral degree in
the “Procedures of Canon Law” (Ebu Katade El-Filistini, 2014). He is alleged to be the founding
fathers of Al-Qaida together with Abu Muhammad Al-Maqdisi (Ebu Katade El-Filistini, 2014).
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Libya and Egypt as a Salafi alternative to the Political Islam represented
by MB.

Madkhalism movement, within this general framework,
began to gain basis in Libya with the support of Muammar Qaddafi in
1990s (Mcgregor, 2017). During this period, the radical group named
Libyan Islamic Fighting Group (Al-Jama’a Al-Islamiya Al-Mugatila Bi-
Libya) threatened directly the Qaddafi Regime and this played an
important role in Qaddafi’s positive stance towards Madkhalism
(Mcgregor, 2017).

Albeit the Libyan Islamic Fighting Group’s influence in the
country comes to an end in due course, it is observed that
Madkhalism infiltrates into the Libyan security units in the elapsed time
(Mcgregor, 2017). In recent years, Madkhalism is seen to be supported
especiallybyGeneralKhalifaHaftar’'swingand usedagainstMBunderthe
rhetoric of countering terror in Libya. Even the civil war ends in Libya,
it is expected that this movement would cause various problems in the
reconstruction of regional stability in the coming period.

5. THE LEVEL REACHED BY MADKHALISM IN LIBYA

Although the Qaddafi Regime, in its final periods,
maintained its stance against Salafist movements, it changed its attitude
regarding the Madkhalism movement (4.&.» ?M\ xe  2017). In this
respect, the regime turned a blind eye to Madkhalist groups to sell
propaganda elements like books and cassettes, to take under control
some mosques and to open Quran courses (48w 23l ae | 2017).

Qaddafi administration established cooperation with
Madkhalists so as to influence particularly the youth, who abstain from
politics, in the country in favour of the regime (4w 23l e | 2017)
Al Saadi Qaddafi, son of Muammar Qaddafi, also established
serious connections with Saudi sheikhs and made efforts to adapt
Madkhalism to the conditions of Libya (&SwDldlae  2017)
As a matter of fact, Madkhalist sheiks characterized the February
Revolution as a movement of instigation and sent messages from
communication companies under the control of the regime to all users
to obey the regime (4w o3l ae | 2017).

Sheikh Majdi Khafala, who is known as the leader of
Madkhalism in Libya, kept distance with the February Revolution and
issued a fatwa calling the people for not leaving their houses, which
played a significant role in increasing popularity of Madkhalism within

30



6'9 Religion And State Relations In The Middle Eastern And North African Countries,
National And International Issues It Caused, Libya And Madkhalism Movement Case

Qaddafi supporters in Libya and representation of the movement in
mosques and foundations in Libya (45w a3l 2 | 2017).

Today, Madkhalist groups maintain the privileges they were
granted in the Qaddafi era and are represented on a very large scale
in Libya (4.\5»: ?M\ 2 2017) The support provided by Al Saadi
Qaddafi to the foregoing movement together with the influence of
Islamic Call Society and international foundations made many
moderate mosques a centre of Madkhalism (4w oSl ae | 2017). 1t
is noted that Madkhalists own schools and religious academies giving
training according to the basics of this movement in Abu Salim, Tripoli
and Hazba in Libya (45w 22l e | 2017).

Seminars on sharia are held in religious academies under the
control of Madkhalist groups and sheiks are brought from abroad
for these events (4. 23l ae | 2017)- In addition, the youth who
receive training in those academies are encouraged to become a
member of groups at social media and some members marry each
other by this way (4w a3l e | 2017).

Sources subordinate to the Libyan Intelligence Service express
that Madkhalists currently hold many of important positions within
the Libyan Ministry of Foundations (4w adidl xe  2017). In this
respect, 80% of the offices under this ministry are noted to be
under the control of Madkhalist groups (4w Sl ae  2017)
. At the same time, the fact that the mosques in certain areas are
under the control of Madkhalists allow the group to direct khutbahs
(RS 2l e 2017).

Radio Stations Used by Portals and
Madkhalists M

Used by

—{ Radio Al-Marj Al-Salafivya ] | Shabakah Al-Bayna Al-Salafiyya ‘
——  Radio Ajdabiya Al-Salafiyya | —[ Shabakah Al-Waraqat Al-Salafiyya ]
—l Radio Mishkat ] —{ Minber Al-Dawet Al-Salafiyya ]
—{ Radio Islam ] — Channel Sabha ‘
— Radio Salem | —-[ Misurata Al-Salafiyya ]
—] Radio Sabel Al-Salaf | —_— Benghazi Al-Salafiyya ]
— Radio Al-Fatwa | —{ Sabratha Al-Salafiyya ]
—{ Radio Zaid Al-Nabawi ]

—— Radio Ahl Al-Hadith and Al-A'sar |

— Radio Al-Zintan Al-Salafiyya

—{ Radio Miraath Al-Anbiyva I

Sphema -1: Radio Stations, Portal and Platforms used by Madkhalists
(A oDl e 2017)
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Madkhalists also carry out some activities in armed groups
in overall Libya (Ali, 2017). Within this framework, three armed
Madkhalist groups are stated to conduct activities in Libya (Ali, 2017).
The first one is the Al-Tawhid Brigade which acts in cooperation with
Khalifa Haftar in Benghazi region in the east of Libya (Ali, 2017). The
second one is the Rada Forces which acts in the west of Tripoli area in
coordination with the National Unity Government supported by the
United Nations (UN) (Ali, 2017). The third one is the 604th Infantry
Battalion which is also active in western Libya in Misurata area (Al,
2017).

Picture-2: Sheikh Rabee lbn Hadi Al-Madkhali and General Khalifa
Haftar (Dorsey, 2017)

Despite the fact that Madkhalists currently act in three
separate groups in Libya, it is highly likely that those armed groups
will come together under the instructions by Sheikh Rabee Ibn Hadi
Al-Madkhali with directions from SA in the coming period. Because
these groups take advantage of the ongoing civil war atmosphere in
Libya and can easily recruit militants/militias particularly from mosques
in poor regions. In this respect, it is most likely that this group, which is
allegedly directly financed by SA, will create radical threats with Salafist
extensions, like DAESH in the region in the coming period.

As a matter of fact, Khalifa Haftar uses Madkhalist groups not
only against other radical groups like DAESH and Ansar Al Sharia but
also against MB and supports those groups directly. For this reason,
although UAE is seen as a prominent actor in Libya, the —so to say-
Trojan horse in the region is SA. It is expected that negative
implications of Madkhalist groups, which are not different from DAESH
and Ansar Al Sharia in terms of radicalism, in Libya and neighbouring
countries might increase in the long run (Muntasser, 2017).
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6. CONCLUSION

For such a society in which one half is persistently kept under
pressure and forced to yield and the other half considers itself as the
ruler of houses, it would not be realistic to expect the establishment
and functioning of independent institutions (Lewis, 2017). It is clear
that problems in MENA, as at the global level, will not be remained
unsolved forever. In fact, all unsolved security problems are observed
to become increasingly more complicated and deeper and eventually
cause new humanitarian griefs every day.

On the other hand, it is impossible to deny the influence of
religion over the state and the influence of state over religion. For
instance, in Libya Madkhalism is supported by General Khalifa
Haftar and is used against MB under the discourse “struggle against
terrorism”. Even if peace is secured and civil war is ended in Libya in
the future, it would not be a surprise if this movement would cause
radical problems in the reconstruction of stability in the country.

Despite the fact that Madkhalists currently act in three
separate groups in Libya, it is highly likely that those armed groups will
come together under the instructions by Sheikh Rabee lbn Hadi Al-
Madkhali with directions from SA in the coming period. Because these
groups take advantage of the ongoing civil war atmosphere in Libya
and can easily recruit militants/militias particularly from mosques in
poor regions and increase its strength gradually in the region.

Thus, although UAE, today, is introduced as a prominent
actor in Libya, the Trojan horse in the region is SA. In this respect, it is
most likely that the Madkhalism movement, which is allegedly directly
financed by SA, will create radical threats with Salafist extensions, like
DAESH in Libya and neighbouring countries in the coming period.
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